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Who is the Most Merciful ? 

The idea is prevalent among Universalists, 
sentimentalists, and ‘ sugary philanthropists’ in 
general, that God is a very austere being: 
and that the devil (if there is any) is an ac- 
commodating, clever, and merciful person- 
age. But the reverse of this philosophy is 
true, as we shall discover by a truthful exami- 
nation of their characters, as they are mani- 
fested to us. God forgives sins: the devil 
never does. By the forgiveness of sins, 
God delivers the victims of disease from their 
bondage. On a certain occasion, when a man 
sick of the palsy was brought before Jesus, he 
said unto him, ‘Son, be of good cheer; thy 
sins be forgiven thee.” Here a man had sinned, 
and thereby involved himself in disease: God 
forgave his sins, and threw off the disease.— 
The devil zn this sense, never forgave sins. On 
the contrary, he takes advantage of every of- 
fense committed, to seize hold of individuals ; 
and he will never loosen his grasp, unti] God 
also gets hoid of them, and compels the devil 
to let go. There is no mercy in the devil. 

Here we may see the philosophy of disease. 
Suppose you commit an offense, make a mis- 
take, or are tempted into some kind of foolish- 
ness. Now if there was no evil principality 
hovering over us, and we had simply to deal 
with God, there would be no difficulty in such 
a case. God knows how to have compassion 
on those who are ignorant and out of the way. 
He is merciful and iender-hearted, and would 
be patient with offenses; and where a wound 
was made, he would heal it as soon as possible. 
But the devil, being the exact opposite of God, 
stands ready to take advantage of every mis- 
take, to make the worst of it, and crowd the 
bad consequences of it as far as he can. If a 
person should cut his finger, for instance, God 
would pour oil into the wound, and heal it right 
away ; but the devil is always on hand to pour 
vitriol into it, and thus make the matter as bad 
as possible: he will extend the inflammation, 
and consume body and soul if he can. God is 
tolerant and patient—the devil is inexorable. 
The devil not only never forgives sins, but he 
resists God’s forgiveness. God will make the 
best of our cases—forget, forgive, and heal: 
the devil will make the worst of them. 

Diseases, (which are simply manifestations 
of the diabolical power) are of the merciless, 
inexorable and cruel character that we have 
described. They never forgive. If a person 
is so imprudent as to take cold, and there was 
only a God to settle with, he would not make 
a long account of the matter. He would cau- 
tion the individual against imprudence, and 
teach him wisdom. But let him fall into the 
hands of these diseased spirits, and a little im- 
prudence will be made the foundation of a 
chronic disease. 

To forgive sins, as we have shown, is to dis- 
charge persons from the evil consequences of 
sin ; and this the devil never does : neither does 
the world. Look, for instance, at the fashion 
of the world in regard to what they call ‘ fe- 
male virtue’? If a woman is seduced from her 
chastity, there is no forgiveness for her in the 
eyes of the world. Public opinion degrades 
her, and leaves her no resource. This is not 


the way Christ treated the adulterous woman 


who was brought to him. He forgave her, and 
said ‘Go, and sin no more.? We ought to 
find out where merey comes from, and give 
credit accordingly. 

We have a right to live in peace and justifi- 
cation, and on good social relations with God, 
notwithstanding little offenses. It is not atrue 
or natural state of things, in which a small of- 
fense becomes a source of protracted misery. 
It is a state of things that God has not made. 
If evil could be turned out of the world, noth- 
ing would intercept for a moment our justifica- 
tion, or shade us from the sunshine of God’s 
love. It is an abominable spirit that converts 
every little offense into a chronic disease—- 
it is worse than Austrian espionage. In a per- 
feet state of things, we shall neither give nor 
take offense: but we must clear the atmosphere 
of aspirit that takes offense, in order to cease 
to give offense. Clear out the inflammatory 
spirit that kindles every spark of mischief into 
a flame, and let the forbearing and loving 
spirit of Christ take its place, and we shall 
soon learn not to give offense. 

There is a very great mistake about the 
‘natural laws’? somewhere, or about the phi- 
losophy of those who deal in them. Is this 
universe, taking all things into account—the 
machinery as it is iatended to work, and God 
its Master—of the inexorable character that 
they represent? It cannot be: but, on the 
contrary, we may affirm, that all the mishaps, 
fatuities, &c. which occur, are not to be 
charged to the ‘ natural Jaws,’ but to the devil’s 
interference. 
the natural laws is not by their rightful con- 
troller. This world with its machinery belongs 
to God: and he is present in it with his Proy- 
idence : and he loves his children more than 
the machinery. The interests of love and 
mercy are not subordinate to this machinery 
that God has made: they are above it: and 
Christ exercised them repeatedly, independent 


of, and in opposition to, the laws of nature.— 
Home- Talk. 





FOR THE CIRCULAR. 
The Redemption of the Body. 
Glorious as is the prospect, and certain ss 
the event will prove, of a final and complete 
victory over death, yet it is equally certain 
indispensable 
No wonder it 


that there are prerequisites, 
to so great an achievement. 

should be thought an incredible thing for God 
to raise the dead, since the faith once delivered 
to the saints is all but totally extinct. But 
that taith enlightens us as to the process by 
which it will be accomplished. Faith itself is 
an appropriating element—an assimilating pro- 
cess—a process of accretion. By it, the subject 
of it grows on to another— beholding as in a 
glass the giory of the Lord, we are changed in/o 
the same image from glory to glory,’&e. (2 Cor. 
3: 18.) Here we find that faith appropriates 
to itself the life of Christ by a believing atten- 
tion to it, or beholding it ; believing is receeving ; 
‘according to thy faith be it unto thee.’ In 
proportion as we are in earnest we shal] be re- 
ceptive—which is opening the door to Christ, 
who represents himself as standing there ready 
to come in, or to be appropriated. There isa 
great deal of talk in the professing world about 
appropriating faith; but we do not find it 
anywhere in the Bible that we are to take 
only a part of Christ; if we partake of him 
at all, we must partake of his reswrrection ; 
‘He that raised up Christ from the dead, 
shall also quicken your mortal bodies, by 
his spirit that dwelleth in you,’ &¢.— 
(Rom. 8: 11.) But we look for it in the 
right order; we are deeply sensible that the 
likeness must not only begin, but be perfected 





in the spirit, before it can be communicated to 


All the merciless execution of 





the body ; ‘I have fought a good fight, I have 


finished my course, I have kept the faith; 
henceforth there is laid up for me a crown,’ &e. 
There seems to be an idea that a victory over 
death must require an effort of faith beyond 
the attainment of man in his present state: 
but is not the fact wholly lost sight of, that 
Paul had virtually attained to it before his de- 
parture ? ‘ Henceforth,’ says he, ‘ there is /aid 
up for me,’&e.; gained, but not yet received. 
He must therefore have reached a degree of 
faith or perfection, while in the flesh, commen- 
swrate with that victory. He coulé say ‘ nev- 
ertheless I live ; yet not I, but Christ liveth in 
me.’ This is the secret of the mystery. The 
faith of the present day is shy of this boldness, 
which is too whole-hearted foran adulterous gen- 
eration ; there is no serving both God and mam - 
mon in it; and until we are willing to give up 
literally add for Christ’s sake, we cannot believe 
that he lives in us; and if we cannot believe 
that, no more can we believe that we can es- 
cape corruption; for if we live after the flesh, 
or not wholly after the spirit, we must die. 
But if through faith in Christ’s indwelling, we 
have his-consciousness, which is life eternal, 
then indeed can we believe in victory over 
death. 

The germ of the resurrection is in the 
soul ; and till that is perfected, it cannot ex- 
pand so as to reach the body. Of course the 
earnest-hearted are deeply interested in a pro- 
cess which is to launch them into eternal life ; 
it is their all—and they will delight to medi- 
tate thereon. The apostle says, ‘ But we all, 
with open face beholding as in a glass the glory 
of the Lord, are changed from glory to glory 
into the same image, even as by the spirit of 
the Lord.’ He had been drawing a compari- 
son between the ministration of condemnation, 
which was that of the law, and the ministration 
of righteousness, which was that of the spirit, 
asserting that where the spirit of the Lord was, 
there was liberty ; and immediately in connec- 
tion with it he introduces the expression ‘open 
face,’ showing how the process of assimilation 
goes on in the true believer. We cannot be- 
hold the glory of the Lord transformingly, 
without the attitude of heart indicated by the 
expression ‘open face :’ the heart is then wholly 
receptive toward the spirit of God; like the 
simplicity of the child, it looks fully and con- 
fidingly up unto God—there is no reserve in it, 
because no double-mindedness; but a conscious- 
ness of seeking the Lord with a pure heart. 
‘ Blessed are the pure in heart, for they shall 
see God:’ pure, that is, unadulterated by 
worldly motives——single-eyed: and nothing 
short of this purity of purpose will ever lead to 
the glory of God. Impressed with the utmost 
importance of this, Paul says, ‘ Hxamine your- 
selves whether ye be in the faith, prove your 
own selves.? When people are really in ear- 
nest, we find they have an ear for the ‘ faith 
once delivered to the saints,’ and then it is no 
longer thought an incredible thing that God 
should raise the dead. R. 8. D. 

Drummondville, September, 1852. 





The Heart. 

Keep thy heart with all diligence, for out of it 
are the issues of life. Prov. 4: 23. 

The heart is the reservoir of life. The va- 
rious faculties of our nature are related to each 
other in a connected series, graduating and ar- 
ranging themselves in true subordination, un- 
der one head, and from one common center— 
the heart. Hence, the only legitimate, har- 
monious position for our moral, mental and 
physical natures to assume, is that of complete 
loyalty to our spiritual nature, whose empire is 
in the heart. 

The motive power which controls thought 
and judgment, will and action, by careless 


observation, might be supposed to originate 
within the mental faculties; but so far as the 
life is concerned, this is not the case. The vi- 
tal propelling force first manifests itself in the 
heart. ‘ From within, out of the Aeart of man 
proceed evil thoughts, adulteries,” &e. Hence 
the heart is the first thing to look after. As 
the life and the body are of more importance 
than the meat and the raiment, in our physi- 
eal wants, so the heart and spirit are of more 
impertance than our will and reasoning powers, 
in our moral and intellectual wants. This is 
the order of our creation; and if we appreci- 
ate a truthful, well balanced, and an inspired 
character, we shall be ambitious to see this 
order perfected. The secret and strength of 
true proportions, in the developement of our 
universal manhood, will be found only in this 
direction. 

The heart is the primary receptacle and con- 
ductor of good and evil; of which, either the 
one or the other constitutes the life or im- 
pulse, which actually controls us. Strictly 
speaking, there is no life. in evil. In Bible 
language it is death rather than life. As there 
is none good but one, that is God; so there is 
none evil but one, that is the devil. And as 
immortality exists only in the one, so death ex- 
ists only in the other. ‘ He that hath the Son, 
hath life, and he that hath not the Son of God, 
hath not life.’ 1 John 5:3. The issue, then, 
will correspond to the spiritual power that has 
possession of the center, ‘ Out of the abun- 
dance of the heart the mouth speaketh. <A 
good man, out of the good treasure of his 
heart, bringeth forth good things; and an evil 
|man, out of the evil treasure of his heart, 
bringeth forth evil things.’ Matt. 12: 34, 35. 

Faith and unbelief are the active forces that 
stamp the character. Here is the secret of 
keeping the heart with diligence. If with 
the heart we have believed unto righteousness, 
and with the mouth made confession unto salva- 
tion, we may be sure that an incipient commu- 
nication of life has been established at the 
center. The citadel is in Christ’s hands ; and 
he has subdued our enemies. As we have re- 
ceived Christ Jesus, so we must walk in him. 
How? By faith and confession ; or in other 





words, by following the spirit that dwells in our 
hearts. This will require watchfulness and pa- 
tience ; but there is no room for discouragement. 
The mighty power that raised Christ from the 
dead, worketh in our hearts, bringing life and 
immortality to /ight ; and its direct tendency 
and ultimate effect will be to pervade and 
control the whole moral, mental and physical 
Death itself will break down at last be- 
neath this power. What is wanted,jis full scope 
for itsoperation. This scope we can give it, by 
obtaining the vote of all our faculties for its su- 
premacy. Then faith, which works by love, 
and which purifies the heart, will purify also the 
H. W. B. 


man, 


whole man. 





The Way to treat Diseases. 


The same diabolical spirit that produces mor- 
al and spiritual diseases, also produces bodily 
diseases. This being the case, we should con- 
sider the spirit of sickness in all its develop- 
ments; and not think, because a child is sick, 
that he must not be corrected when he oth- 
erwise merits it. Neither should we imagine, 
on the contrary, because a child is perverse 
that we must not attend to his body. But we 
must meet the spirit of evil in both forms of its 
manifestation: take measures to correct the 
evil in his body, and at the same time improve 
his spirit. Observe that if a child is sick, and 
you assume that it is not to be corrected for 
any spiritual evil, but seek to benefit his body 
merely, the cause of sickness still remains: the 
evil spirit concerned in the matter retreats in- 
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teriorly, and is liable to manifest itself again in 
the same or a different form. Then it may be 
said, on the other hand, that the evil cannot be 
overcome simply by operations directed to the 
spirit: attention must also be given to the body. 
To secure a complete victory, it is necessary to 
meet the enemy with ‘a competent force’ of 
spiritual weapons at all points.—//ome- Talk. 
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Tue Way To negin Acquainrance.—We are glad 
to receive visits here or at the Association, from 
friends, readers of The Circular, and persons inter- 
ested in the truth, who desire to make our acquain- 
tance. The more circulation the better: knowledge 
of each other is the element of love; and personal 
contact often brings out the sparks of true brother- 
hood between strangers. But in regard to visiting, 
there are certain considerations which for the con- 
venience of both parties, should be observed. For 
one thing, we like to have persons correspond with 
us before visiting, particularly if they are strangers. 
As publishers, we give them the opportunity of 
knowing all about us—our history, character, and 
position ; and it is no more than fair that we should 
have some introduction to them, previous to their 
seeking a very extended interview. It is the best 
course for them as well as for us. Frequently the 
object of a visit could be just as well attained by 
correspondence ; and sometimes it might be the 
means of saving them a serious outlay and disap- 
pointment. We have lately had several visits of 
persons from a distance, which proved unsatisfactory, 
and which would probably have been saved to the 


parties, if they had taken the course we propose. 
G. 








74" We have the good fortune to receive among 
our exchanges, the Musical World and Times,—a 
weekly sheet, published in New-York, by Dyer and 
Willis. Besides the usual reading matter, musical 
studies, criticisms, &c., each number furnishes’sev- 
eral pages of well-selected music. ‘Terms, $3 in ad- 


vance, 





Glimpses at Chemistry. 

In our recent readings we have become in- 
terested in the science of Chemistry ; and to 
those of our friends who have the opportunity 
we should recommend a course of attention to 
the same subject. Chemistry is among the latest 
and least developed of the natural sciences ; all 
its great dscoveries having been made within the 
last hundred years. It seems to have been ap- 
proached in true order, as the highest step in 
the philosophy of nature, next to spiritual phi- 
losophy, which is now bursting forth into de- 
velopment. It appropriately leads into the 
latter department, and furnishes its basis of il- 
lustration. 

To introduce the subject to the interest 
of uninformed readers we will touch upon 
some of the leading discoveries in Chemis- 
try, and invite those of our friends who are 
competent, to follow up the design in future 
numbers. We have no doubt, a familiar ex- 
wnination and expose of the science would 
throw an interesting light on our spiritual stud- 
ies. 

It was the doctrine of former times, that 
there were four clements or simple substances, 
fire, air, earth, and water. Modern Chemis- 
try, however, has disclosed the fact, that there 
are over sixty simple substances entering into 
the composition of matter, and that at least 
three of the so-called elements of the ancients, 
are compound substances. That is, chemists 
have decomposed earth, air, and water, and 
found them to consist of several distinct in- 
gredients; and on the other hand, they. have 
formed precisely these substances by mixing in 
right proportions the elements into which it was 
found they could be separated. That which 
holds together the different ingredients, form- 
ing earth, air, and water, is called the law of 
chemical combination or attraction. 

We will for the present consider the nature 
of air. Air, which seems so simple, and con- 
genial to life, is really composed of two oppo- 
site and somewhat terrible elements, oxygen 
and nitrogen. Its innocence and salubrity are 
only seeuredby the balance and mutual coun- 
teraction of these two gases of which it is com 
posed. 

Oxygen is considered the life-principle in 
air; it is that which we take into our systems 


acter. 


or combustion. But in its pure state it is an 
awful power. If left to itself, unchecked by 
the presence of its opposite, nitrogen, it would 
cousume every thing—fire never could be put 
out, and it would not be confined to wood, but 
bricks, stone, iron, and the earth itself would 
burst into a flame. This results from the 
power of affinity, or the attraction to combine 
with every thing, which resides in oxygen.— 
The work of oxygen is seen in all the decay of 
every kind that is going on—it is oxygen steal- 
ing away those parts for which it has an af- 
finity, and so producing decomposition. What- 
ever rots or rusts, is really burnt by the oxy- 
gen of the air; and if it isa slow, insensible 
process, it is only because of the presence of 
counteracting agents. 

Nitrogen, the other clement in air, is of 
quite an opposite character from oxygen, being 
as negative and inert as that is active and pow- 
erful. It has very little attractive affinity—is 
averse to combination with any thing. It does 
not support fire, and has nothing in common 
with life. That which we take in in respira- 
tion, is immediately breathed out again. It is 
frequently called azote, or life-destroyer ; and 
if the air was wholly composed of nitrogen, 
nothing could live a moment. As it is, nitro- 
gen forms about four-fifths of the bulk of com- 
mon air, leaving one-fifth oxygen, which makes 
a neutral compound, just adapted to support 
organization as long as it has life, and to de- 
compose it when dead. The oxygen is suffi- 
ciently diluted and obstructed by nitrogen, to 
make it safe to breathe, but still retains enough 
of the fiery quality to burn up the food which 
we take in, and to maintain our bodies at a 
comfortable warmth. 

We cannot perhaps found any analogy from 
the character of these two agents which would 
apply well to spiritual things; but if the at- 
tempt was to be made, we should liken oxygen 
from its universal power of affinity, and its 
connection with life, to the love principle ; 
and nitrogen from its dead obstruction to the 
selfish or evil principle. Oxygen is evidently a 
community element—continually on the search 
after intimate combinations. And although its 
pure action seems to be destructive to the 
gross form of matter, it may be said that it 
does not really destroy any thing, but carries it 
into new and more refined combinations. —Ni- 
trogen on the other hand, appears to be an un- 
congenial thing—not even combining with its 
atmospheric companion, but only staying with 
it, by the law of diffusion ; and by its negative 
anti-vital quality seeming to represent the spi- 





Religious Progression. 
We find in a late No. of The Independent, 


Biblical literature at Andover, which discloses to us 
interesting evidence of progress in the religious 








pupil in the science of Biblical interpretation.— 


article entitled ‘Guide of Interpretation, in which 
Prof. Stuart is criticised for not including in his 
summary of qualifications for a Bible critic, either 
spiritual experience, or divine illumination. His 
theory was that the Bible is a revelation, addressed 
to the natural understanding of men, and designed 
to be intelligible without inspiration—acquaintance 
with philology, archeology, chronology, &c., equip- 
ing aperson for the work of interpretation. The 
reader will see that Prof. Stowe repudiates this doc- 
trine, and in effect, condemns Stuart and Robinson, 
and the German theologians that were formerly the 
standard at Andover. If the following extracts are 
the sentiment of the school at Andover, a hopeful 
change is going on abroad in favor of spirituality. 
H. 

The speaker considered, first of all, the Di- 
vine Origin and Inspiration of the Scriptures, 
as setting them apart from all other books, 
all productions of the human mind merely, and 
rendering a peculiar spiritual intuition abso- 
lutely essential to the possibility of rightly in- 
terpreting them. An intuition, or interpret- 
ing sense, by the Spirit of God, must be con- 
ferred, an illumination by the Author of the 
Book, in the understanding and heart of the 
critic,or all his most profound acquaintance with 
the laws of language, and his stores of the vast- 
est erudition, and his application of the keen- 
est sagacity, and best instructed Common 
Sense, and his most universal and acknowledg- 
ed attainments in philology, will avail him 
little, in some cases nothing at all. With the 
sharpest eyes of criticism, and the most subtle 
linguistic acuteness, and with a skillin exeg- 
esis, that, applied to any merely human _ vol- 
umes, would challenge the admiration of the 
world, he may fail, utterly, either to see him- 
self, or to evolve to others, the meaning of the 
sacred writers. There must be a communion 
with the Divine mind of the Author, or the erit- 
ic is unintelligent and blind. There must be an 
inward sense of Divine Truth, or the profoundest 
philological lecturer and commentator will not 
feel and acknowledge it ; and what he himself 
neither sees nor knows nor believes, he cannot 
teach ; nay, he cannot find a trace of it, even 
there, where God himself‘ hath set it down, and 
where, to a spiritual mind, to a heart enlighten- 
ed by the Spirit, it is as plain as the creation. 

a * * * * * * 

The whole drift of the oration tended to im- 
press strongly upon the mind the absolute ne- 
cessity of a sincere and living piety for the un- 
derstanding and interpretation of the Scrip- 
tures, and the hazard of adopting for our guides 
men without this requisite, let their accom- 
plishments in philology be what they might. 
The logic of piety, the common sense of piety, 





rit of obstruction and death. 

But allowing this to go for mere speculation, 
there is one certain and useful hint to be de- 
rived from a chemical examination of air. It 
shows us that we are surrounded by elements 
of fearful power, even in the simplest and most 
common things. For thousands of years men 
lived with the notion, that air was a harmless, 
indifferent substance, as indeed it is, judging 
by the first impression of the senses; but the 
closer discernment of Chemistry has proved its 
connection with agents of a very different char- 
Why may not a true analysis of human 
experience bring to light similar facts of a spir- 
itual kind? Life has gone on for six thousand 
years, with the varied alternations of pain and 
pleasure, growth, development, and decay— 
presenting a mixed result of good and evil, 
righteousness and sin. These are the phenom- 
ena on the surface of history, and they have 
been passed over as the unexplainable appoint- 
ed destiny of man. But the time has come for 
a deeper analysis of the facts of life. We want 
to know what spiritual forces underlie all this 
mass of appearances. It may turn out that we 
are surrounded with spiritual agents more po- 
tent than oxygen or nitrogen—that we contin- 
ually breathe them into our souls, and touch 
them in our most common acts. It may be 
that pleasure and pain, and all that is good and 
evil in character, are to be traced to opposite 
principalities; and that the whole phenomena 
of fecling and action are governed by laws of 
combination like those which Chemistry disclo- 





by breathing, and that which sustains all fire 


ses in the world of matter. G. 


the light which is life, and the life which is 
light, the inspiration of faith, hope, love, the 
spirit of love and of power and of a sound mind, 
are needed, and must be in exercise, or the 
most learned critical skill will avail little. 





Je The following article from the Independent, 
gives a more rational and scriptural account of the 
unseen state, than we have often met. The Rap- 
pings are no doubt made useful in the way of calling 
attention to this subject, and exciting investigation. 
The appearance of such articles as the present, in 
the religious papers, indicates a healthy advance on 
the old shapeless and shadowy ideas of the past: 


Nature of the Spiritual Life. 


The writer of the article on “ Spiritual Manifesta- 
tions,” in The Independent of May 27th, calls on the 
scholar and the savant to ‘* submit to be enlightened 
by the glorious gospel, and join the Christian in 
holding up the Word of God to the world’s highest 
reverence and deepest love.” I now invite him to 
the same duty ; beseeching him for the few moments 
that IL shall occupy his attention, to cut loose from 
traditional opinions, and open his heart, in simple 
love and faith, to the account the Bible gives us of 
the nature of spirits, and of our own future spiritual 
life : and should this account not be found to accord 
with the prevailing notions of the Christian Church, 
I submit whether the Church is not bound to modify 
its opinions, and conform them to the sacred record. 

The Bible teaches that our spirits are hereafter to 
be clothed with a body ; that our Lord Jesus Christ 
was the first fruits of the resurrection; that we are 
to be like him: and it gives us several particulars 
of the Savior’s resurrectional body, some of which 
seem to have been recorded mainly to inform us of 
the nature of our own future tabernacle. Christ’s 
body could not be confined by physical barriers: it 
passed out of the sepulcher while the stone was still 
at its mouth; it entered a room while the doors were 
shut: and yet it was a substantial body; it was 
something besides spirit ; it had flesh and bones, and 
was solid to the touch. Furthermore, Christ talked 
with an audible voice; and asked for food, and ate. 

Was the Lord’s body an exception in these partic- 
ulars? It would seem not. The Old and New Tes- 





Those who have read the Berean, may recollect an 





taments, embracing a period of some thousands of 
years, from the creation of man to the close of the 


. ‘_ : # no- | sacred record, everywhere describe the celestial in- 
tice of a sermon by Prof. Srowe, delivered on the oc- | habitants in the same way. Angels visited Abra- 
casion of his inauguration into the professorship of | 4am and Lot, conversed with them, and ate with 


|them. An angel wrestled with Jacob and lamed his 
|thigh. An angel rolled away the stone from the 


| sepulcher, and talked with the two Marys; and for 


world. Prof. Stowe is the successor, we suppose, of | a period of four thousand years, it appears that di- 
Prof. Stuart ; but he does not seem to have been his | Tect communications were frequent between the 


| Spiritual world and mankind, Who shall say that 
they then came to a close? or, if closed, that the 
way shall never be re-opened? 

| The Lord Jesus ascended through the air in the 
| presence of many spectators. But he had suffered 
physical death, and passed to the new life through 
the gates of the resurrection. The translation of 
Enoch and Moses, and the ascension of Elijah, are 
of a somewhat different character ; and throw addi- 
tional light on the nature of the spiritual body, and 
its close relationship to that of the physical. It 
cannot be supposed that our race, had it not sinned, 
would have been forever confined to this earth ; and 
that sin and death are the means of clevating us to 
Heaven; and in these instances of removal to a 
higher life, without natural death, we see a way in 
which the whole family of man, had it not fallen, 
after obtaining developement here, might have pass- 
ed hence to the celestial world. Indeed, is not the 
inference that such would have been the case , una- 
voidable ; and also in strict accordance with all the 
analogies of nature? The seed contains the elements 
and form of the developed tree. It may be improved 
by culture and grafting, but its organic structure 








remains the same. So doubtless with humanity. 
The ultimate heavenly man is but an unfolding and 
perfecting, of the frail creature here; on to purity, 
incorruptibility and glory. Every organ of the ce- 
lestial being must have had its counterpart, its 
germ, in this rudimental! existence, else it could never 
be: and every germ here, every organ of our curi- 
ously and wonderfully-formed being, must continue 
to live and be developed to pertection and honor 
there. The fall corrupted, but did not change the 
organic structure of man. Redemption purities, but 
neither takes from nor adds to the number of his 
organs: and indeed, what should there be eyes, ears. 
lungs and stomachs for in the superior world, but 
for purposes of seeing, hearing, breathing and diges- 
tion? 

The Bible represents Heaven as a better country, 
a paradise, with eternal buildings not made with 
hands, and cities and mansions for the just. If it be 
not so, what is it? A world deyoid of form, would 
be mere empty space in the vast profound, and 
might well be peopled with beings also without form : 
but this would by no means agree with the beauty, 
substantiality and glory, promised to the Christian’s 
future home. The Bible makes a refined but real 
world, and a retined but substantial existence, of the 
upper and better life ; of which this gross globe and 
its inhabitants are resemblances ; and toward which 
both, through the redemption of blood and fire, are 
gradually to approximate ; for the earth also is to 
be created anew. 

O, when will the Christian learn in truth to be- 
come a little child; and laying aside all mere intel- 
lectuality, fearlessly repose himself on the Word of 
God? Then will it be manifest that Jehovah’s prom- 
ises are not void; that faith is not a mere sound; 
that even so very little asa grain of mustard seed 
hath a wonderful power. Then willit be borne in 
remembrance that God has promised to pour out his 
Spirit, and illuminate all flesh. «+ * J. R. Orroy. 

Brooktyn, May 31, 1852. 





Bible Notes.---No.6. 
FROM MEMORANDA, BY M. E. C. 
Putney, December, 1840. 

‘* Bear ye one another’s burdens, and so fulfill the 
law of Christ.” Gal. 6: 2. 

The law of Christ was to ‘love one another.’ 
[t is necessary that believers should sometimes 
bear the burden of the sins of those around 
them: i. e., that they should enter into spirit- 
ual partnership as Christ did, with the weak, 
that they may be saved. This we can do with- 
out incurring guilt, and we should be willing to 

** Let every man prove his own work, and then 
shall he have rejoicing in himself alone, and not in 
another. For every man shall bear his own bur- 
den.” Ver. 4, 5. 

While we are to share burdens with cach 
other, we are not to dean on each other. Each 
individual must bear his own responsibility at 
the judgment. 

“Let him that is taught in the word, communi- 
cate unto him that teacheth, in all good things.”— 
Ver. 6. 

There should be a free communication of 
truth one to another. ‘They that feared the 
Lord spake often one to another; and th 
Lord hearkened, and heard it.’ 

«* Be not deceived ; God is not mocked : for what- 
soever a man soweth,that shall he also reap.” Ver. 7. 

Those who are in a right state of mind, will 
rejoice in the immutability of this law. It is 
just as certain that those who sow to the spirit 
shall reap life everlasting, as that those who 
sow to the flesh shall reap corruption. 

«Let us not be weary in well-doing: for in due 
season we shall reap. if we faint not.” Ver. 9. 

The instructions of God’s spirit, correspond 
to the sowing of seed in the natural world.— 
‘lime must be given it to grow. Let us ‘ faint 
not,’ for the seed thus sown will bring forth 
fruit. God is spoken of in James, as a hus- 
bandman, who having much patience, waiteth 
for‘ the early and latter rain.’ 

‘ For in Christ neither circumcision availeth any 
thing, nor uncireumcision ; but a new creature.”— 
Ver. 15. 

Throughout Paul’s epistles, this truth is re- 
peated and insisted upon: that ‘ nothing avail- 
eth,’ but a new creature. See 1 Cor. 7: 19, 





2 Cor. 5: 17. 
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‘‘As many as walk according to this rule, peace be 
on them, and mercy ; and upon the Israel of God.— 
Ver. 16. 

By the last expresion, he manifestly meant 
true believers, and not the literal nation of 
the Jews. Destruction instead of peace came 
upon the outward Israel, and even then the 
signs of it were among them. 

‘* From henceforth let no man trouble me; for I 
bear in my body the marks [Gr. stigmata,] of the 
Lord Jesus.,’ Ver. 17. 

Let no one endeavor to seduce me, for J am 
a bond-slave to Jesus Christ. 





Home-Talk by J. H. N.---No. 128. 


(Rerorntep For THK CincuLar, Jan. 30, 1851.) 
CHARACTER OF CARNAL BENEVOLENCE. 

I see clearly that benevolence may be the most 
mischievous of all passions. In a proper or- 
ganization of the passions, where Love or THE 
rruTH is the sovereign, and benevolence is 
among the rest in loyal subordination to its 
sovereign, and guided by him, it is a glorious| 
I propose to speak to-| 


help-meet to all good. 
night of benevolence as divorced from its head, 
and acting singly by itself; or, if you please, as 
united to some passion other than love of the 
truth, as self-esteem or pride, which in a thou- 
sand cases is the actual state of things. But 
no matter whether benevolence does business 
on its own account, or in connection with some 
other passion ; if it isin a state of alienation 
from God, it is false benevolenee, and will 
work mischief with a special amount of power. 

The first and main point of the discourse 
last evening, was the absolute necessity of 
clear discrimination and classification of char- 
acter. Our salvation and happiness depends 
upon our receiving an education which shall 
fit us for companionship with God; and that 
But 


a school is not successful which does not admit 


involves a course of systematic schooling. 


of classification of character according to at- 
tainment and position. And false benevolence 
is the worst enemy of discrimination that can 
be brought into the field. If you look into 
your own hearts, you will perceive that this is 
its worst tempter, and the greatest impedi- 
ment to truthful discrimination. 

And it is easy to see why. The dictate of 
benevolence is forgiveness, kindness of treat- 
ment of allalike, without regard to character. 
And benevolence in this independent state while 
seeking about for divine foundations, betakes 
itself to texts such as these: ‘ Love your ene- 
inies, bless them that curse you, do good to 
them that hate you, and pray for them that 
despitefully use you and persecute you; that 
ye may be the children of your Father which 
is in heaven: for he maketh his sun to rise on 
the evil and the good, and sendeth rain upon 
the just and unjust.’ (Mat. 5: 44,45.) There 
is the whole theology of benevolence. But 
the use it makes of this text, is a downright 
perversion of its meaning: for in the case of 
God, though he acts in a liberal, generous 
manner, yet his benevolence is subservient 
to his love of the truth. Observe, (rod notz- 
ces the distinction between the evil and the 
good, the just and the unjust, although for the 
time being he does good to all. But the 
benevolence that looks at that text only, would 
make out continually that there is no difference 
—that all are alike. Not only is love of the 
truth back of benevolence in God’s mind, 
keeping his eye clear, but the Bible is full of 
announcements, from beginning to end, that 
there is a time coming in all cases, when God 
will not treat the righteous and wicked alike— 
a time coming when he will not send his sun 
and rain upon the evil and unjust. This man- 
ifestation of benevolence is only a temporary 
thing. Now the benevolence which will take 
that text in a partial way, not recognizing 
God’s everlasting attention to the difference be- 
tween the righteous and the wicked, and his 
ultimate practical recognition of the difference 
in their character, perpetrates an outragedhs 
abuse. For if there is any thing that God val- 
ues himself upon, it is for his fidelity to truth- 
ful discrimination between the righteous and 
the wicked; and that not only as to his ulti- 
mate valuation of them, butin this world also, 


general blessings are common to both ;_ but if 
the Bible is true, God has made a great differ- 
ence in his treatment of them in this world.— 
In all suitable ways, there have been from the 
beginning, open aud clear manifestations of his 
discrimination and taste. 

Look now at family government, ‘and see 
what mischief benevolence may do there, if 
it is in conjunction with philoprogenitiveness 
instead of love of the truth. This universal 
benevolence would obliterate the distinction 
between good and evil, and put itself up- 
on the ground of treating all alike. It 
would exclude classification and criticism.— 
A family under that kind of influence will be 
sure to grow up in perfect brutality of indul- 
gence. ‘There is a continual thought and feel- 
ing of this kind: that it is cruel to tell people 
their faults, cruel to correct them of wrong, 
cruel to tell the truth, and eruel to lay bare 
diseases of the soul. 

We must not be small and narrow-minded 
on this subject, but leave room for God to 
act out his Spirit freely in us. We may recon- 
cile all these things by a truthful organization 
Begin with love of the truth ; 
If it is supreme, and has 


of the passions. 
let that be supreme. 
control of all the others, then benevolence will 
come in, and be far more magnanimous than the 
world’s universal philanthropy. If we follow 
God, and refuse to let any passion seduce us 
from love of the truth, our benevolence will in 
the end be more glorious, than if we allowed it 
to set up business on its own account. 

Paul’s description of charity in the 13th of 
1 Corinthians, stands in opposition to what is 
commonly called benevolence and philanthro- 
py. He says, ‘though I bestow all my goods 
to feed the poor, and though I give my body 
to be burned, and have not charity, it profiteth 
me nothing.’ The qualities enumerated in 
that description are more of the subjective than 
of the active kind. They are ome traits, and 
have but little to do with outward-bound mis- 
sionary operations. ‘‘ Charity suffereth long, 
and is kind; charity envieth not; charity 
vaunteth not itself, is not puffed up, doth not 
behave itself unseemly, seeketh not her own, 
is noteasily provoked, thinketh no evil: rejoic- 
eth not in iniquity, but rejoiceth in the truth ; 
beareth all things, believeth all things, hopeth 
all things, endureth all things.” 

I am willing to take wp with the saying of 
the old deacon that is so much laughed at by the 
the Universalists. The old deacon was expatia- 
ting in mecting against the doctrine of Universal- 
ism,and remarked that some people expected ev- 
ery body would be saved. ‘ But brethren,’ said 
he, ‘we hope for better things!’ I agree with 
him in this sense: I hope for daylight, and a 
perfect discrimination between good and evil. 
But those who are full of this universal be- 
nevolence, do not hope for any discrimination. 
They hope, and so far as they can, make them- 
selves believe that there will be none. They 
expect that things will go on as they do now in 
this world, that God will deal with them per- 
manently in the way he does now, and that 
there will be no day of judgment, no separa- 
tion of the righteous from the wicked. The 
deacon was right. ‘We brethren, hope for 
better things.’ We hope not for the damna- 
tion of any, but for the salvation of some: and 
there can be no salvation for any body, with 
their doctrine: universal salvation is in fact, 
universal damnation. 

In order to put the thing to a thorough test, 
we must analyze the idea of salvation, and find 
out what Universalists mean. They say that all 
flesh is to be saved. [et us enquire, then, 
What is salvation? Is it not holiness? And 
what is holiness? It is discrimination—a clear 
perception of and discrimination between good 
and evil. But how can this take place withouta 
day of judgment, as an expression on the part 
of God of his abhorrence of evil? It cer- 
tainly can come in no other way. If youwant all 
men to be saved, you sti!l wanta day of judgment. 
It only remains as a question of fact, whether 
all men will bear peaceably God’s hatred of evil 





he treats them very differently. Some great 


as it will be expressed in the broad daylight of 


judgment, when clear discrimination comes be- 
tween the good and the evil, the just and the 
unjust. It would be a matter of great rejoicing 
if all would fall in with God’s abhorrence of evil ; 
but there is no evidence in the Bible, or in hu- 
man nature, in analogy, or in philosophy, that 
we see, which shows that this will be the case ; 
and hence there is no evidence that all will be 
saved—that at last there will be no distinction 
in the destiny of the good and the evil. On 
the contrary, all evidence is against that sup- 
position. 

The idea that all men will be saved, i. e., 
made holy, may be traced, not to a regard for 
love of truth, and reasoning from known facts 
and analogies, and a fair rendering of the serip- 
tures in regard to the manifestations of God’s 
character, but to this sickly benevolence ; and 
back of benevolence, to self-indulgence—-to 
wishes and hopes that are generated in sin ; 
and still further back, to a reprobate spirit, 
that can find no peace to itself, except by a con- 
founding of all distinctions, and the setting up of 
willful hopes. It has nothing to do with love of 
truth. Let love of truth reign, and you can 
have peace in the midst of miseries. But let be- 
nevolence reign, and you will get into a quarrel 
with every thing around you, and with God for 
Every thing you see will 
If love of the truth 
governs, you may be at peace, and say, These 
things are not for me to groan over, but to 
study upon. 


having made man. 
x 
provoke you against God. 


HOME-TALK—NO. 

Rerortep Maxecn 25, 1852. 
WALKING IN THE SPIRIT. 

The question is often asked, ‘/Iow can IF 

| walk in the spirit?’ In replying to this ques- 

Ition, I will relate some of my own experience 

I first cultivate an 


129. 


in relation to the subject. 
earnest desire to do right in all circumstances 
—to do the best thing, for God, and man, and 
all interests, every moment, and in every ac- 
tion. This desire is always wide awake in me, 
and enquiring the meaning of every cireum- 
stance. Whenever I find myself in an emer- 
gency that ealls “or action, the question imme- 
diately arises: What shall Ido? and what is 
the best thing that can be done ; mam- 
monists are ever on the lookout to make mo- 


AS 


ney, so I am ever eager to improve, to gain fa- 
vor with God, and lay up treasures in heayen. 

The first method that a person in this atti- 
tude of mind would naturally take, to lay 
up treasure in heaven, (which is the great 
object before every Christian,) would be to 











commence living by precepts and rules, and 
plunge into will-works of all sorts. But per- 
sons inevitably find that they cannot lay up 
‘much treasure in this way. Why? Because 
the actual specie, the very best thing, 
be discovered in this way: and awe cannot dis- 
We cannot judge what is best 


cannot 


cover it at all, 
in every situation: our circumstances are alto- 
And, furthermore, 
no set of rules can guide us. If we undertake 
to follow them, we shall make mistakes. All 
the profit there is in this kind of experience 
is simply to teach us our own weakness, and 
the folly of depending upon rules for guidance 
in such a world as this; aud so to lead us to 
the conclusion that it is necessary to have some- 


gcther too complicated. 


thing more than our own wisdom and strength 
to do the very best thing in all circumstances 
——that we need Omyiscrence and a miracu- 
lous instinct, which is as mysterious as the 
magnetic needle that points but one way, and 
does not know why. We may imagine the re- 
ry best thing in every given circumstance, to 
be the North Pole. Now, we cannot tell any 
better where this is than simple steel can : 
we cannot point towards it, unless we are mag- 
netic, uuless there is a mysterious influence 
upon us that makes us point the right way. 
When a person reaches the point in his ex- 
perience where he desires the omniscience of 


point the right way at all times—telling him 
what study to pursue, how to speak the right 
things, and behave correctly in all cireumstan- 





ces ; then he will rise above all rules, self-help, 


and will-works, and submit his will to God— 
seek to become magnetic with his will, and have 
his intellect play under God’s spirit: to think 
and act under the anointing of the All-Wise. 
Ifa person submits himself to God in this way, 
he is walking in the spirit; and he has already 
walked the most important part of his journey 
in the spirit: he has gained a position from 
which he can begin to walk in the spirit in eve- 
ry thing. Then commences a course of disci~ 
plinary experience, which is sometimes very 
trying to the individual’s faith and patience.— 
God first gives a person liberty, and then re- 
strains it; and perhaps compels him to wait a 
long time for an inspired job todo. Thus by 
freedom, restraint, and criticism, he gradually 
educates his subject, tilf he can finally trust him 
with steady employment—till the man becomes 
a perfect musical instrument, fit for God’s use 
—till he is completely magnetic, so that under 
all circumstances, the instinet in him will point 
the right way, Christ was in that state. He 
could not be put into any circumstances, but 
that the omniscience of the Father in him, 
would point out the right way: every thing 
was like perfect clock-work with him. This is 
what we must all attain. 

If your heart is bent on attaining this state, 
and your helm is set in the right direction, you 
need not be in any fret or condemnation about 
present results, in regard to specific things. — 
Do as circumstances seem to demand, and not 
allow your mind to labor unprofitably on small! 
matters ; but keep your heart firmly set in the 
direction we have indicated, and study the mat- 
ter of walking in the spirit, as a man studies to 
make money. it isa very complicated study 
to find out all the secrets of money-making 
and takes a man his life-time, as it were, to 
perfect himself in it. But when a merchant 
commences business, he puts his whole soul in- 
to the determination to make money, and that 
determination surmounts all difficulties, and 
overcomes all obstructions. In this way should 
we study the subject of walking in the spirit 
We should throw our whole soul into the mat- 
ter, and ignore all difficulties, and press for- 
ward to a state of complete subjection to the 
spirit and will of God. Then we shall walk 
in the spirit all the time, which is the greatest 
conceivable attainment. Christ first made this 
attainment: to him the Spirit was given with- 
out measure, 

Some may be tempted to doubt their ability 
to walk in the spirit; but this imagination 
should be allowed no place among us. Ther 
is not a believer in Christ that would not fee! 
inspired at once to do certain things, for in- 
stance, confess Christ, and rebuke unbelief, it 
he was placed in cireumstances which demand- 
it would come from hin 

God can throw upon ws 


ed such an action : 
like an electric flash. 
at any time any amount of electricity that h« 
pleases. But he is adl-aise as well as all- 
powerful; and he knows that it would not be 
good policy at present, to give us a great 
amount of that kind of electricity which ex- 
presses itself in eloquent words, and so have 
our life run out in that direction. We could 
hecome external beings in that way as well as 
any other. The spirit of God is just as trul; 
at work upon us when our attention is turned 
inward, as when he blesses us with miraculous 
power. Our spirits are then being prepared 
to do these outward things, without being turn- 
ed away from the truth. 














God to possess him, desires an instinct that will | 


Gad’s love is distributed to us according te 
our wants and necessities, and preparation ty 
receive it. It does not come upon us accor~ 
ding to our wishes, but according to God’s pev- 
ception of what is expedient. So in this mai- 
ter of inspiration, we are apt to confine the op- 
erations of the Spirit to talking and going from 
place to place ; but those are the least impor- 
tant leadings. 

We should bear in mind that this whole 
process of learning to walk in the spirit, is 
| performed in the midst of opposing spirits.— 
The spirit of God and our own minds are not 
the only elements: these elements are sur- 
rounded with all the intoxicating influenecs that 
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have been distilled by Satan through 6000 
years; and of course, our education in this re- 
spect is greatly embarrassed. It is like making 
a watch run in water. Unless a watch is made 
with special care, when it touches the water it 
will stop. Isaw, however, last year at the 
Crystal Palace, a watch ticking away smartly, 
that was suspended in a globe filled with water. 
Our spirits may be compared to watches in 
this situation ; and it is the work of God to 
make them devil-tight. 

We are surrounded, as I have said, with 
disturbing influences, and false attractions of 
every kind ; but nothing should discourage us. 
Paul had to struggle through these same evil 
influences. He writes to the Thessalonians, 
‘Wherefore we would have come unto you 
even I Paul, once and again ; but Satan hin- 
dered us.? Yet he did not condemn himself 
for not being able te go, neither was he in any 
degree diseouraged. As we move on in 
the highway of holiness, in faithfulness to 
God, and earnestness to serve him, we shall 








But Jesus said to her, ‘I am the resurrection 
and the life: he that believeth on me, though 
he were dead, yet shall he live ; and whosoever 
liveth and believeth in me, shall never die.— 
Believest thou this? She answered, Yea Lord, 
I believe that thou art the Christ, the Son of 
God, which should come into the world.’ No 
doubt Martha’s ideas of Christ’s power to save, 
were enlarged by the remarkable declaration he 
had made; but she needed demonstration to 
establish her faith. The spirit of doubt and 
unbelief had possession of her still, to some ex- 
tent. For when Christ came to Lazarus’ 
grave, and commanded them to take away the 
stone, she said, ‘ Lord, by this time he stink- 
eth.’ After her confession of faith in Christ, 
as the Son of God, and such an one as the sit- 
uation of the world demanded, she still doubted 
his power to raise her brother. ‘ Jesus saith 
unto her, Said I not unto thee, that if thou 
wouldst believe, thou shouldst see the glory of 
God ?? We see in all Christ’s dealings with 
his disciples, how patiently he bore with them, 


though oftentimes he was distressed with their 


unbelief; and on this occasion so much so, that 
it caused him to weep. 

Martha and Mary no doubt waited with deep 
interest, to learn something more of his power ; 
and we see the goodness of Christ, in conde- 





cradually emerge from all these embarrassments. 
The time will come when our hearts and minds | 
will have to do only with God and universal | 
good; and then it will be perfectly easy to | 
walk in the spirit, and there will be no pertur- | 
hations Therefore, my brethren, ‘ be stead- | 
fast, unmovable, always abounding in the work | 
of the Lord, forasmuch as your labor is not 
in vain in the Lord.’ | 








For THE 


Resurrection. 

What a glorious word: RIstNG AGAIN: NEW) 
tire. We may say the whole universe is fall | 
of the resurrection. Every day is a new day. | 
The sun rises with the same promptness, diffu- | 
ses its light, heat, and life, gladdening the face | 
of the whole earth, justas freely as on the| 
morning when light first dawned on a newly | 
ereated world. The putting forth of vegeta- 
tion is an outburst of resurrection power ; | 
springing from the earth as if by magic, ex-| 
panding from the germ, to flower and fruit, 
and ministering to our senses. There is no 
limit to the examples in the vistble world, | 
showing that at the bottom of all this vast ma- 
chinery there isa resurrection motor, almighty, | 
ever springing up into new forms of life. 

Resurrection is emphatically a Bible word. 
Christ says,, ‘Iam the resurrection and the 
life. Jno. 11: 25. The apostle ‘ preached | 
through Jesus the resurrection from the dead.’ | 
Acts. 4: 2. | 


CIRCULAR. 





Again it is said, ver. 33. that| 
with great power gave the apostles witness of’) 
the resurrection of the Lord Jesus.’ Paul) 
was ambitious to know the resurrection power 
of Christ, and reached forward to it with great 
earnestness—‘ If by any means’ says he, ‘ 
might attain unto the resurrection from the 
dead. Phil. 3: 11. We, like Paul, are 
‘ pressing toward the mark, for the prize of our | 
high calling of God in Christ Jesus,’ as the | 
great object to be obtained. Paul’s exhorta- 
tion is applicable to us: ‘ Let us therefore, as 
many as be perfect, be thus-minded.? The 
resurrection is in us, just in proportion to our 
union with Christ. So far as he lives in us, our | 
life is resurrection life. It might be said that | 
all animal and vegetable life, in the present dis- 
pensation, is subject to decay, and that any 
analogy drawn from them in favor of the resur- 
rection is not good. But the spirit of the res- 
urrection knows no decay ; it is ever youthful ; 
itis immortal. Faith joins us to this spirit, 
and makes us one with it in body and soul. 

There is much ia the progress of the world 
that points towards the resurrection. The 
spirit of improvement (which it has been said 
will lead to the resurrection) is seen in vigor- 
ous exercise, in almost every department of 
human interests. There is a resurrection im- 
pulse at the bottom of all this unparalleled in- 
vention and enterprise of the present century 

But our hope of the resurrection is in the 
mighty power that raised Christ and the primi- 
tive church from the dead. We know this 

ower is working in us, and that in due time 

it will be manifest to the world. 


| 


The Jewish saints, before the coming of 
Christ, had some idea of a resurrection from 
the dead at some future time, they knew not 
when. It was the hope of the prophets and 
ancient faith heroes. Hence, when Jesus said 
to Martha, on the occasion of the deatn of 
Lazarus, (see John, chap. 11,) ‘ Thy brother 
shall rise again,’ she replied, »I know that he 
shall rise again, in the resurrection, at the last 
day.’ But her ideas were vague and obscure 
respecting it. She had great confidence in Je- 
sus, and believed that he could have saved her 





brother from dying, if he had been with them. 


scending to human weakness, and giving a 
demonstration of his power, as he did at this 
time, when he said with a loud voice, ‘ Lazarus, 
come forth.’ Lazarus came forth, and many 
believed on Jesus, when they saw this miracle. 
If he could raise the dead to life, before he had 
risen victorious over death himself, it ought to 
be demonstration enough to us, that he by his 
resurrection, can save us from all evil, and 
change our vile bodies, like unto his glorious 
body, without the necessity of our passing 
through Hades. In all the miracles that Christ 
wrought, and in all his personal conflicts with 
the devil, we see that he came off victorious. 
Every conflict, and every victory ripened him 
for the great battle of the crucifixion, which 
terminated in the victory of his resurrection. 
He offered himself up, through the eternal 
Spirit, and through the same eternal Spirit he 


‘came up again from the dead; thus prov- 


ing what he had said, namely: that he had 
power to lay down his life, and had power to 
take it again. 

The resurrection of Christ is the foundation 
of all our hopes. It is by making his resurree- 
tion our own, that we are begotten again unto 
a lively hope of immortality: that we are ena- 
bled to make our calling and election sure, and 
to wait in faith for the fullness of his resurrec- 
tion to be revealed in us. It is by the power 
of resurrection life and love, that believers are 


made one, and that death is to be swallowed up 
* # 


in victory. 
Oneida, September, 1852. 





Self-Accusation. 

Satan is appropriately termed in Revelations, the 
‘accuser of the brethren; and self-accusation, in 
one form or another, is undoubtedly the most ac- 
cursed of all the snares of the devil that beset the 
path of the true believer. The following letter, de- 
scriptive of its nature, and prescribing for its cure, 
we can recommend, from abundant personal experi- 
ence, as having salvation in its spirit—an omnipo- 
tent antidote for troubled souls who can boldly follow 
its teachings. The letter was written by J. H. N., 
and addressed to a believer who was laboring under 
spiritual tribulation, backed up by the evil sugges- 
tions and accusations of a weak conscience. It is 
republished from The Witness, of May 1840. L. 


Putney, June 5, 1840. 

Dear Brorurer:—I have lately had occa- 
sion to deal with several cases of almost de- 
spairing self-accusation—-similar to yours ; and 
the success I have had in curing some of them 
makes me hope with some confidence that J 
shall be enabled to relieve your troubles. I 
have been Jed to reflect much on such cases. 
and I will tell you as well as I can, the conclu- 
sions I have come to. 

1. Lam satisfied that self-aceusation, of the 
kind you are subject to, is a rodwntary habit of 
mind, which you are morally bound to get rid 
of, as truly as the drunkard is bound to get rid 
of his slavish appetite for rum. You may say 
you have no power to throw it off—it comes 
upon you of itself—it is produced by truth, or 
by some spiritual power from without your own 
mind, which you cannot resist. I answer, this 
or something like it, is true of all the spiritual 
evils that destroy men’s souls ; and yet are not 
men guilty? 1 care not where evil comes 
from, or how strong it is: so long as there is 
an omniputent God within man’s reach, he has 
no reason or right to say that he cannot con- 
quer. Though Satan should gather all the 
strength of his whole empire into one great 
chain, to bind my soul in darkness, I should 
not dare to say [ cannot burst my bonds ; for 
God is my strength, and before him Satan is 
nothing. ‘rue, you say, if I could only de- 
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See I 








lieve it. But can you not believe it? Then 
Christ was a cruel tyrant when he said—‘ He 
that believeth shall be saved, and he that be- 
lieveth not shall be damned.’ 

2. I have come to the conclusion also, that 

this voluntary self-accusation is the greatest of 
all hindrances of righteousness—that it stands 
sentinel for Satan at the very gateway of sal- 
vation, to stop those that are entering in, and 
drive them back to hell; yea, it follows those 
that believe, a great way beyond the gate, and 
sometimes drives them back after they have 
once escaped its clutches. I have learned o 
the Lord, and therefore I am sure, that 2 jus- 
tified spirit, a clear conscience, 2 self-cpproving 
heart, is the only soil on which righteousness 
can grow. Mark what [ say :—Justification is 
the soi/, not the fruit of righteousness: Self-| 
condemnation is the cause rather than the effect 
of sin. I will try to explain this. Righteous- 
ness, you know, is the fruit of the Spirit of 
God. Now the Spirit of God is essentially a 
self-approving spirit. It can no more coalesce 
with a self-accusing spirit, than fire can mingle | 
with water. Of course, it has no room, and 
cannot work in any man who is filled with a 
self-accusing spirit. Therefore righteousness 
cannot begin to grow in such a man. So long 
as you accuse yourself, you shut out God, and 
make righteousness impossible. The voice of 
God’s spirit to you is, ‘I have no fellowship 
with your doubtful, self-condemning spirit ; 
and I can never dwell with you till you turn 
out the accuser, and restore my temple to me 
empty.’ I said before, you are bound to get 
rid of self-accusation because it is voluntary. 
Now I say, you are bound to get rid of it, be- 
cause it shuts God out of your heart, and is thus 
the worst enemy of all righteousness. 

3. To help you in doing what 1 have shown 
you are bound to do, I will say something about 
the ways and means. _Self-accusation is car- 
ried on in a private contemptible court, where 
conscience is judge, and memory is witness, 
and the devil is the lawyer. Observe, your 
own conscience, and memory, and the devil, are 
most miserable practitioners, very unfit for the 
trial of deep questions ; and then in this, as in 
other petty courts, the lawyer can do almost as 
he pleases with the judge and witness. I can 
assure you, from my own experience and from 
much observation, that these little conscience 
courts are exceedingly corrupt, and my object 
in trying thus to assure you, is to free you from 
all seruple in respect to appealing from them 
to a higher court. Perhaps you feel bound to 
hear all the upbraidings of your conscience, 
and to turn over and weigh all the evidence 
that memory brings in against you, and give 
Satan an opportunity to make the most of ev- 
ery thing against you. But consider whether 
that is right. It is Satan’s business and his 
profit to keep you forever in alawsuit with your- 
self, because he can thus oceupy your mind 
and time, and keep you away from God and 
righteousness. Remember that so long as you 
have a case of conscience to attend to, you can 
do nothing else. How can you justify your- 
self in spending your time and strength in such 
litigation, when you might otherwise be profit- 
ably serving God and man? What then is to 
be done? Simply this: tell the court—judge, 
witness, the devil and all—that you will stand 
at their bar no longer, that you have other busi- 
ness to do, that you appeal to God. If the 
devil interferes, as very likely he will, with 
some lawyer’s quirk, threaten to prosecute him 
for barratry, that is, for getting up and main- 
taining needless and vexatious lawsuits, a crime 
that incurs a heavy penalty at common law, 
and one that Satan is especially chargeable 
with. Drop all private questioning, hold your- 
self imnocent till you are proved guilty, and 
carry your case up to God the righteous judge. 
Mind, [ do not say, leave your case, or get rid 
of it by thoughtlessness and mingling with the 
insensibility of the world, but carry it up to 
God, aud submit yourself to his judgment, 
and to his only. I would that I could make you 
jealous for God’s prerogative in this matter. 
He only has the right to judge you. If you 
suffer your private conscience or the devil to try 
and condemn you, you admit vile usurpers 
into the judgment-seat that belongs only to 
God. What if your case be seemingly a very 
bad one? Still you may lawfully, nay you are 
bound to, say to the meddling accusers within 
you—‘ Though I may be ever so guilty, it is 
not your business to sit in judgment upon me ; 
I appeal to God.’ [I am sure you can thus 
clear yourself of condemnation, and [am sure 
if you do thus appeal to God, you will find him, 
not an accuser or a condemning judge, but an 
advocate, more skilful, yea more subtle even 
(in the good sense of the word) than the devil 
was in accusing you. I know that God’s heart 
longs for such as will throw away the filthy 
garments of sclf-condemnation as well as_ self- 
righteousness, and come to him boldly through 
the blood of Jesus, asserting their innocence, 
not against him, for they have no occasion, but 
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against all their enemies, in this world and in 
hell. He longs for them, because in them on- 
ly his spirit of innocence can dwell, and they 
only can offer to him an acceptable sacrifice of 
service. 

Dear brother, I have given you the’ best 
message I have to give. May God open your 
heart to receive it joyfully. Yours in love, 

.H.N. 
o_o a 7 So eae oe 
‘ 
CORRESPONDENCE. 
FROM VERMONT 
Putney, Sept. 24, 1852. 

—-I feel it my duty to write to you this eve- 
ning, and give a full declaration of my confi- 
dence in Christ, as my Lord and savior. I 
confess him in me, a perfect savior from sin 
and death, from unbelief, doubts and fears ; 
and on this confession I take my stand, deter- 
mining by the grace of God, to persevere in 
the way of holiness. I have a great desire for 
improvement, and solicit your prayers for me, 
that t may prove faithful unto the end. I will 
enclose my mite, to help support a free paper. 
With much love, your brother in Christ, 

A. M. Jerts. 














Putney, Sept. 26, 1852. 

—I will tell you a little experience I have 
had, in testifying to the doctrine of the resurree- 
tion. [hada troublesome tooth, which threat- 
ened something like neuralgia. After suffering 
sometime with it, I said to myself, ‘ There is no 
need of this: Christ has borne it all; he has 
certainly delivered us from all these pains and 
aches.’ I stood to it, and kept asserting it over 
and over ; and the truth is, the pain left me en- 
tirely, and I have had nothing of it since. 
When I see persons suffering now from the op- 
pression of sickness and death, I feel a disposi- 
tion to say to them, ‘ There is ao need of this: 
if you could only believe it, Christ has borne 
this all for you.’ 

How true it is even to this day, that 
‘ Christ cannot do many mighty works because 
of unbelief.’ Is it not as true that ‘ himself 
has taken our sicknesses and borne our infirmi- 
ties,’ as it is that he ‘ bore our sins in his own 
hody on the tree?? Was it not for this that 
the Son of God was manifested, ‘ that he might 
destroy the works of the devil?’ And has he 
not done it, according to John’s Gospel? The 
last words he spoke were, ‘ It is finished ;’ and 
he said in his prayer in the 17th chapter, ‘T 
have finished the work thou gavest me to do.’ 
How could that be true, unless he had done 
and finished what he was manifested for— to 
destroy him that had the power of death, that 
is the devil ?? P. Noyes. 


FROM VIRGINIA. 
Shepherdstown, Sept. 26, 1852. 

—With feelings of joy and gratitude I re- 
sume my pen, to inform you how we are get- 
ting along in our little community school. It 
was two weeks yesterday since we came here, 
and thus far we have had abundant evidence 
that Christ reigns among us as our head. We 
are indeed prospering beyond our anticipations. 
In regard to my own progress, [ am an aston- 
ishment to myself. When I look back and see 
what I was only six months ago, and see what I 
have gained since coming here—what light and 
understanding, and what a spirit of improve- 
ment—I almost think that it is not possible. 
But so it is; and I am truly thankful to God 
for bringing me here, where I have the advan- 
tage of true and faithful criticism. I have 
been going through the burning process of 
judgment fire : but I thank God it is consum- 
ing the dross, and refining the gold. TL have 
had many fights of faith since I wrote to you 
before. I thought at first 1 was very hardly 
dealt with, to have the evil spirits that I was 
possessed of brought to light ; ! could not see 
the evil of them so long as I was under their 
influence: but when bound up in suffering, 
through criticism, and having no other remedy 
but the confession of Christ my strength, I 
soon triumphed, and discovered that I had been 
fighting against the Spirit of truth. I expect 
to have many more trials of different kinds to 
go through, to perfect my faith, and to over- 
come the world; for we are to be made p-rfect 
through the fellowship of Christ’s sufferings,and 
the power of his resurrection. Old habits and 
old associations must be broken up, and all the 
evil spirits that we are possessed of must be 
brought to light, and be judged by the Spirit of 
truth. 

We are busily eugaged in studying the The- 
ocratic Platform in its different parts, and anti- 
cipate much improvement from the same. We 
wish success to the project of u Daily Paper, 
and shall do all we can to sustain it. Yoursin 
the cause of Christ, Mary Lone. 


Letters Received. 
8. Bailey; A. C. Sears; G. Wolf, for M. A. 
Ward; A. Kinsley; L. Joslen; L. Holister. 
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